






















においても独自の用語:有性 (satta，astitva) :量 (pram拘a，認識手段・認識方
法)をもって議論されて来たのである。













































































































































































と~ (Vin. 1. p.141fi-21， S.22. 59.17: S. 11. p.686-1 ; CPS. 15. 16-17， SBV. 1. 























教思想、の研究~ (1952， p.255)が改めて確定した。すなわちここは， r色は是

























































































































行は， I形成J，I為作J，I為作相」である (pp.191-93)o [縁起説の解釈に
おいては行を「為作一般」とも解している (p.366)0 ] 
識は， I了別Jで， I色以下の対象を了別すること」であるという (p.194)。
そして五組の藩を『現象の衆多を一つの「あつまり」として一括した』のであ









病気になると，痛さや不調を感じるのである (M.1. p.185; W中阿含』巻 7(30) 
「象跡喰経J，T. 1.464c)。またこれらの体内外の諸部分・内臓等は，観想修




五つの集合 panc' upadana-kkhandha) といわれるが，その五取組は欲(意欲)


































































ではない本物の実像・実物である(W倶含論』巻8，T. 29. 44bc; AKBh. p.121) 50 
しかし和辻がいうのはそれではない。和辻は恐らくはドイツ語 (Wesen)， 


















































































































































































































1 中村 (1原始仏教の思想I~ 1994年， pp.450f.)は縁起支の有を「生存一般」と解し
ている。これは，和辻の「存在一般J (11原始仏教の実践哲学~ 1927年， p.309)に
倣ったようである。











3 村上『インドの実在論~ p.83， Wインド哲学概論~ p.205参照。




5 金倉園照「仏教の本質J(Wインド哲学仏教学研究 1~春秋社， 1973， pp.13-28) 
参照。
6 金倉園照「禰軌の法法性弁別論J(Wインド哲学仏教学研究 1~ pp.123-174)参照。
7 インド哲学諸学派の認識論の概説については 村上『インド哲学概論』第2章参照。
8 Pram初α-samuccaya1 . 3 c.Masaaki Hattori (服部正明)， Dignaga， On Perception， 
HOS. Vo1.47， 1968， pp.39， 82-85， 177. 
9 Nyaya-bindu 1.4.木村俊彦(1981，1987) Wダルマキールティ宗教哲学の原典研究』
(木耳社)p.225. Prama加 -varttik，α3.123旺.戸崎宏正(1979) W仏教認識論の研究』
(大東出版社)上巻 pp.202ff.本多恵 (2005) Wダルマキールティの『認識批判~~
pp.186ff.参照。
10 Prama加 -varttika 3 . 1 f.による。戸崎宏正(1979) W仏教認識論の研究』上巻pp.57

































Buddhism based on perceptual experience or on reason? 
- Criticizing on Tetsuro Watsuji's“Practical Philosophy on Early Buddhism"一
Shinkan MURAKAMI 
I. Introductory Remarks: A fundamental principle of Early Buddhism is based on every 
one's direct perceptual experience. This principle is supported with the doctrine that everything 
(or al， sabba1ft) is impermanent (anicca)， changing， and momentary. Here everything is 
nothing but the spheres or elements of senses， i.e. the six organs of sense (indriya，叩ijhattika
ayatana) ， i.e. eye， ear， nose， tongue， body and mind (manas) together with the six objects (visaya， 
bahira ayatana)， i.e. colour (or form)， sound， odour， taste， tangible thing， and idea (mental 
object: dhamma). According to Early Buddhist Canon， our existence consists of physical and 
mental elements (dhamma) which are analyzed into these elements of senses， i.e. the six organs 
of sense and the six objects [toge出erwith the six kinds of cognition]; or five aggregates 
(khandha) [of attachment to existence]， i.e. colour (or the perceptible)， feeling， conc叩t
(image)， physical and mental latent forces， and cognition. Buddha often t加 ghtHis audience 
that any of these elements (dhamma) is impermanent (aniccα)， p抑 制 (dukkha)， and not the 
self (anattan) in Pali Canon. Any ofthese elements (dhamma) can be perceived and cognized 
directly by sense-organs and the mind without logical reasoning， calculating， or verbalizing. 
1.明Tatsuji'smisleading opinion that dhamma are not impermanent: Tetsuro Wats吋i
(1889-1960) 's“Practical Philosophy on Early Buddhism" (1927) neglected and ignored this 
principle of perceptual experience， and constructed his ‘practical philosophy' by his own 
speculative reasoning only instead without support of Canonical text. He did not understand that 
our physical and mental elements are called dhamma which make our existence possible. He 
interpreted dhamma as a kind of law that causes the above-mentioned physical and mental 
elements to exist. He called dhamma as [arche] type or essence of existing things， and here he 
compared to Greek word Eidos (p.208) . He inte中retedthe Canonical text“colour is impermanent 
(αnicca1ft rupα1ft)" as in the following : 
“When it is said that colour is impermanent， what is impermanent is al rupa (colour) that 
exists temporally. But the dhammαitself that is called colour is not impermanent. Every 
changing and passing thing [such as colour or so] must be discriminated from the dhamma 
that causes colour to exist.門 (p.178)
According to him as dhamma nlpa (colour) is sensuousness-intuitiveness in general; as dhamma 
vedana (feeling) is receptiveness-perceivedness in general; as dhamma sanna (concept， image) 
is to build up a mental image of perception， symbol， idea， thought， etc.; as dhamma saIlkhara 
(physical and mentallatent force) is formation， aspect of formation; and as dharnma vinna加
(cognition) is to discriminate colour， etc. (pp.183 -194). He had no idea that each dhamma 
is perceived directly， experienced actually and vividly， and that every dharnma is impermanent. 1 
think he took dhamma for dhammata. 
11. Concluding remarks: His philosophy on Buddhism is not supported from the viewpoint 
of textual criticism， however his effort to pursue logical and philosophical speculations in 
Japanese seems to be worthy of reconsideration in future too. 
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